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THE INNER PURPOSE OF THE 
THEOSOPHICAL SOCIETY 


IT falls to my lot to close this Tenth Annual Meet¬ 
ing of the European Section of the Society, and to 
close it by saying a few words on the inner purpose 
of the movement, on the future for which it is 
preparing, on the work which lies ready to its hand. 
You have heard from the President-Founder of the 
Society something of the road that lies now behind 
us, something of the hopes that inspired those who 
on the physical plane gave the first impulse to the 
movement. You have heard from our brother from 
India something of the dangers of the road along 
which we are walking, something of the great ideal 
which inspires the hearts of all true Theosophists, 
as of all spiritually-minded men and women. 

We may go a little further along these lines of 
thought that have been traced for us, and see how 
the inner purpose answers to the outer work, how 
the impulse from the spiritual plane came to incar¬ 
nate itself in the world around us, how the true 
impulse came that made the Society, from Those 
who gave it and who give it its life, Those who sent 
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it out on its blessed mission to the world, how They 
chose the time and the agents for accomplishing 
once more on earth the work so often begun and 
still unended—the work of sending the spiritual 
herald to announco a new step forward in the 
ovolution of humanity, to mark out tho pathway 
along which men should travel in accomplishing 
the stage thus opened, sounding the note which was 
to dominate the whole, stamping on it tho mark 
which was to be the sign of the growing, making 
tho principles known on which tho form should be 
mouldod, and giving to tho world the lifo which was 
to find a now body on the material plane. 

That inner purpose of the Society may be said to 
be twofold : to the world at large, and to the mem¬ 
bers of the Society. To the world at large to herald 
the forward step to which I have just alluded ; to 
the members of the Society to use them as the 
pioneers of that forward movemont, making possible 
the road along whioh mankind should tread, hewing 
out, as it were, in front the path, smoothing that 
path with their own feet, giving their lives 
to make it possible—nay, even to make it 
comparatively easy—for those who should follow 
them. For as it is the glory of the Theosophical 
Society to herald the onward movement of the 
race, so it is the privilege of its early members 
to bear something of the burden which shall 
make that same burden lighter for the raco that is 
to be bom; to havo the glory of the struggle 
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though not of the victory ; the glory of the sowing 
though not of the reaping ; the scattering abroad of 
the seed of progress, leaving to others the glad days 
of harvest; content if in their day and generation 
they may make it possible that the great life 
beyond shall pour in fuller measure over the world 
so longing for its coming, and if they may be able 
by what they may learn—still more by what, 
having learned, they may practise—to raise in front 
of the race that is coming the ideal of a noble 
humanity, a humanity more divine than that which 
yet we have touched, making the ideal which the 
coming race shall partly realise, preparing the 
material out of which the statue of a divine huma¬ 
nity shall be hewn. 

How shall that be done ? 

Glancing at tho past, trying to learn the lessons 
of history that lie behind us, we see everywhere in 
history that when a new growth is coming to man, 
when a new stage of evolution is approaching and 
man stands on the threshold of a forward move¬ 
ment, that then from the great Elder Brothers of 
the race, from Those mighty Ones who are the 
spiritual Guardians of humanity, from Those who 
offer in Their own most sacred persons the perfect 
ideal of man become divine, where strength and 
tenderness, where wisdom and compassion are 
wedded in one perfect form and life—from Them, 
from Them alone, comes ever the impulse that 
guides humanity forward. And at every critical 
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period of history, when a new race or family is to 
be bom, there comes from Them alone the first 
impulse for the new advance, and also the outline 
of the form in which that advancing life is to be 
incarnate. Look back into the past and you will 
see that with the birth of each great family of our 
Aryan race a new religion has been given to the 
world, the religion before tho people. You will find 
that the religion thuH proclaimed by some Great 
One, taking birth among men as the Founder of the 
coming creed, you will find that in each case He 
gives His religion for the moulding of a new 
civilisation, for tho shaping of a new type of 
humanity, for the building and the forming of a 
fresh body for the life, and that in the main points 
of the religion you can foretell the main outline of 
the dawning civilisation. That is true, as you will 
find if you care to study alike in the history of 
India where the first family of the Aryan race took 
root, or in the neighbouring country of Chaldsa, 
where another shoot took its place and left its life 
and wisdom, or westward still, when you come to 
Greece and Rome of the Keltic race, with its great 
traditions of religion and philosophy—moulding the 
civilisation of beauty in Greece and the civilisation 
of law in Romo. You find the same with the later- 
bom western nations, who received even ere they 
lay in their cradle the great teaching of the Christ, 
to be to them what the teachings of His predecessors 
were to the nations to whom they were given, and 
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to shape the western civilisation as the Others had 
shaped the civilisations that went before. And 
when we find in history that the coming of a new 
spiritual impulse has ever meant a forward step 
for man, when we find that the nature of that 
impulse has outlined the nature of the coming 
evolution—then what must we think when we see 
come anothor mighty impulse from the same 
immortal source, and what can we learn as we 
scan the characteristics of that impulse^ as to the 
nature of the growth which lies next in space and 
time before the advancing feet of man ? 

One great difference comes at once—springing as 
it were before our eyes—when we look at the 
difference between this movement and the others 
that have gone before it—a difference so great, so 
vital, so fundamental, that if we can see its meaning, 
some of the steps at least become clear before us ; 
that if we can assimilate its significance, we have 
a voritable touchstone whereby we may test every¬ 
thing around us in soience, in philosophy, and in 
politics, an Ithuriel spoar as it were which we can 
use to touch every form that comes before us, to 
soe whether within the form is hidden an angel of 
light, or whether there is veiled within some danger¬ 
ous misleading demon who would draw humanity 
astray from the path which it ought to tread. 

What is that mark, that unique characteristic ? 

Every great Teacher coming to the world has 
brought as His priceless gift to man some new 
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proclamation of spiritual truth in the form of a new 
religion. This movement alone, of all the great 
religious impulses of the past, brings no new 
religion to mankind, proclaims in no new formal 
shape the world-message, calls no men to come apart 
from other faiths and other creeds and place them¬ 
selves within a pale, which, while it shuts them 
in for special teaching, shuts others out as not 
members of the faith, as outside its special 
proclamation. Alone of all the impulses it speaks, 
not of a new religion, but of the common basis of 
all religions alike. Differing from all that went 
before, it does not build a new church, it does not 
found a new philosophy, it does not raise a wall 
of separation round those who accept it, those who 
reject it being without. It proclaims one basis for 
all. It teaches religion, and not a religion ; that 
which is common to all, not that which shall be 
special to a new church or a new faith. It makes 
its basis in the unity of all its forerunners, so that 
it joins all together instead of adding a new one 
to the many faiths of the world. That is its great 
mark, that its unique characteristic—one belief for 
all in one spiritual life, one common evolution, one 
goal which all may approach, and approach by 
different roads. Every road right for those who 
walk in it; every road divine, and men able to 
reach God therein. 

So at the beginning of our race was it stated, and 
now practically that is put before the world as the 
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stage that it should try to realise; every man re¬ 
maining in his own road, every man remaining 
in his own religion, no converting from one 
faith to another, no proselytising in one faith 
by another; all faiths equally divine, for all 
have one source and seek one goal; every man 
of every race right in his own religion and 
only wrong when he denies the inspiration of 
the religion of his brothers; right whenever he 
raises loving hands in worship, wrong whenever 
he pushes out angry hands in rejection; right 
whenever in his worship he knows that all langu¬ 
ages are one in the ears of the Divine that hears 
them, wrong only when he thinks his voice the 
only one that can pierce the heaven* and reach the 
divine throne; wrong when he denies to his bro¬ 
thers the same Fatherhood that he claims as his 
own. 

The unity of every faith that love* God and 
serves man, that is the message which comes to the 
world as the inner purpose of the Theosophical 
movement: to draw all faiths together, to see them 
all as sisters, not as rivals, to join all religions in 
one golden chain of divine love and human service. 
That is the purpose of our movement all the world 
over—to reverence and serve religion wherever we 
find it, and to pierce through the varieties of the 
outer faith to the unity of the hidden life. 

That, then, our work. But if that be our work, 
then are we not false to it in its most essential 
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meaning, if anywhere we carry strife instead of 
peace and speak words of exclusion instead of words 
of love ? They only are the true Theosophists, they 
only roflect in small degree the spirit of the great 
Brotherhood of Teachers, they only are worthy 
messengers, however feeble, of their divine message 
who carry out the spirit of brotherhood amid all 
the warring creeds, and who not only carry the 
message of peace, but live the peace they teach, 
and show the ideal of brotherhood in life as 
thoroughly as they proclaim its reality in words. 

But what does it foretell for the future? It fore¬ 
tells the dawning of a civilisation where unity shall 
bo the keynote instead of strife ; where oo-opera- 
tion shall be the means of life rather than competi¬ 
tion ; where beyond the development of the indivi¬ 
dual in the combative intellect, the spiritual unity 
shall begin to dawn in the eyes and in the lives of 
men. For as surely as this truth is given in spirit¬ 
ual form, as surely as the existence of that spirit¬ 
ual brotherhood of man is a fundamental truth in 
nature, so also it is true that the life must find its 
fit form in which to incarnate, and that deeper 
understanding, closer bonds, more real love between 
nations now apart, shall tread in the wake of the 
Theosophical movement, and shall bring in due 
course of time to the earth we live in a peace which 
at present lives only in the higher regions of the 
universe. That is the promise which it lifts before 
our eyes, despite the struggle of the warring world ; 
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that the hope—full of peace and bliss—which 
it points to in the future beyond the battle-field 
and the massacre, beyond the poverty and the 
misery, beyond the heart-break of the present, into 
the heart-joy of the future. The work to which we 
are called is to form a nucleus of souls at one, to 
show by our lives the unity we proclaim, to live 
love in a world of hatred, to live peace in a world of 
strife. That, and nothing less than that, the high 
mission to which we are called ; that, and nothing 
less than that, the noble duty that is bound upon 
our shoulders ; and just in proportion as we live it, 
we shall make it possible for others ; just in pro¬ 
portion as our lives are its preachers, will the 
sermon take effect on the hearts of men. 

But if you realise that, what can shake you in 
your devotion to this movement ? What can trouble 
your serene confidence in the certainty of the joy 
that lies beyond ? The Society in its outer form 
may be shaken over and over again. It is well that 
it should be shaken from time to time, for how can 
the: weak and the strong be separated—as they 
must be separated for a while until the hardest of 
the battle is ovor—eave by so shaking the Society 
that only those whose vision is clear, whose hearts 
are brave, whose wills are strong, shall be able to 
stay within the pioneer band who are hewing out 
the road to the future ? The place of the weak is 
not in the forefront of the struggle. The place of 
the weak is not in the worst shock of the combat. 
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Rather, easier strife for them, an easier pathway, 
sufficiently difficult to draw out their strength, but 
not difficult enough to drive them to despair. For 
those who are strong, as wo heard just now, for 
them the place of hardest tight and keenest struggle, 
and those who would be the pioneers of the future 
must be willing to bear and strong to endure. 
Theirs the place within the forward rank of the 
movement, making possible for the weaker the 
treading of the up-hill path. 

Matters it then to us, if this be true, that our 
thought shall spread everywhere without our name ? 
Rightly did our President tell us that all over the 
world these thoughts wore moving, and that within 
the limits of the different faiths you find the 
Theosophical ideas proclaimed. That is the testi¬ 
mony to the reality of our work, that the only 
reward that it is well that we should look for—not 
that we shall be known as leaders, but that the 
ideas may permeate throughout the civilisation in 
which we are living; not that our names shall 
stand high as teachers, not that our names shall 
be known as thinkers, but that the teaching shall 
spread everywhere, no matter what lips proclaim 
it; that the knowledge shall spring up on every 
side, no matter by whom that knowledge at any 
time be given. Enough to sow; let anyone have 
the name of the sowing to whom it may happen to 
come ; let those who can only work when they are 
praised, let them have the credit of spreading the 
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ideas everywhere. Let us be content with the 
noble work of labouring, so that the ideas may go 
everywhere, and let every church take them as its 
own—they are its own if it only knew the treasures 
that its Teacher gave it. Ours enough to point out 
where they may be found, and let others hold them 
up before the eyes of the world. Those who are 
able to reach the people, let them take the truth 
and speak it, so that everywhere its sound may be 
heard. When from Christian pulpit a Theosophical 
truth is taught, let all our hearts see in that the 
reward for which we have been labouring. If our 
Master’s truth be told, what matters it who shall 
tell it ? If any eyes see His beauty, what matters 
whose hand it is that lets fall the veil ? 

For those of you who are members of this great 
Sooiety, who hold it the highest privilege that 
Karma could bring to you to be one of the workers 
in this movement for humanity, for you what is the 
future offered you, for you what the prize of the 
high calling which is in tho far future to-day ? To 
know what Those who have gone before us have 
known, so that our knowledge may be used for the 
helping of the ignorance of the world ; to tread the 
path which Those have trodden before us, that 
narrow, ancient path that is opened for us by 
the Sages and can only be shut to us by our own 
weakness, by our own folly, by our own sin. No 
other hand in heaven or earth can dose the gate¬ 
way of that path against any human soul; only its 



12 


own hand can close it, for thus hath spoken the 
law. To you the path is clear in sight, proclaimed 
again in the hearing of all. Coming into the 
Society you take, as it were, your first step in that 
direction of which the ending is to be one of the 
Saviours of the world. 

What magic lies in those four words l What 
music in the inspiration which they bring to the 
human soul 1 To be a world-Saviour—what does it 
mean ? It means that all the world’s ignorance is 
less because you know ; that all the world's sin is 
less because you are pure; that all the world's 
sorrow is less because you are sharing it; 
that all the world’s weakness is less because 
you lend to it your strength. Struggle to be 
strong, not in order that you may be strong, but 
that world may be stronger. Struggle to be wise, 
net that you may be wise, but that the world may 
be the wiser. Struggle to be pure, not that you 
may be pure, but that the whole world may be 
nearer to the purity that is divine. Caro not for 
your own joy, for your own happiness, for your own 
satisfaction. Care only for the upward treading of 
the world and the little holp you may bring to it. 
You must either be lifted or lift. You must either 
be a clog or wings to lift the world upward on its 
road. That is the great choice which lies before 
you in coming into this movement. 

Your Self has chosen that destiny even if your 
brain as yet knows it not. That your brain may 
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know it as your Self knows it, that your intellect 
may recognise it as your Self has recognised it— 
that may be the outcome of your worship, of your 
devotion, of your learning; for this only is worth 
living for—that the world may be better because we 
have been living in it; this only is the one crown of 
humanity—that the man crowns himself with 
thorns in order that others may be crowned with 
life immortal. 
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